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burn. The iron ball is like the ahankara, while the fire o!
^he bail is like the self. It is such a self that illumines
those objects that are not capable of revealing themselves.
Hence it is proper to treat ahankara as the upadhi.

2) We may argue that the self has an upadhi. Being
conditioned by the upadhi, the self is 'paricchinna'; and
hence it cannot illumine every thing.  That which brings
this conditioning is the antahkarana which has vritti. This
vntti effects a samsarga with the objects whence arises the
manifestation of the 'vishaya caitanya'.   'Jivacaitanyata'
i^ not opposed to this. There will be an eternal illumina-
tion of all the objects as in the case of Brahman only when
the antahkarana vriui undergoes a modification in the form
of Brahman.   Till such a vritti can have the samsarga,
only a few objects are revealed. It is not the samsarga of
the real antahkarana that bringes this manifestation, ^ since
that would have to reveal also th's dharmas of this antah-
karana, That antahkarana whose vritti has evolved itself
into the form of the self, only such an antakarana can
overcome the self. If this were not true, the experience
of deep sleep would have to be false.   Hence we conclude
that the g^paricchinnatva' of the self does not bring the
manifestation of all objects.

3) The self is enveloped by ajnana; and even though
it is svay? m prakasa, it is unable to manifest all the obje-
cts. And when there is the upasarga with the antahkarana,
there disappears the 'avarana'. Manif 9 station arises there
only; and that object is illumineted with which there is the
Hamsarga for the antahkarana. Ajnana envelopes the self
and produces the antahkarana, and this antahkarana can
dispel the avarana because of the vritti.  That an effect